Weber thought and Islamic view about economic in which the economic activity that is criticized by the work and ethic in Islam. In the end of this study shows that rationality theory from Max Weber is not in line with the Islamic economics view completely.
Then, from sociology to theology, does one's understanding of theology affect economic activity? This fundamental question has been widely discussed by experts for an empirical explanation through research. The above question is also important to answer in an attempt to assert that religion is not merely an affirmation of identity. A true understanding of religion is necessary. The size of course with the method of science (religion) itself. In the context of this study, an adequate description of the realization and influence of Max Weber's understanding of the economy is necessary to prove that religion is functional in one's self. Does religion serve as a guide to life?
After believing that one's understanding affects economic activity especially on work purposes, then the critical question we can ask is whether the Islam we have been studying has been sufficient to sustain economic development? If not, what understanding is conducive to sustaining the growth and development of Islamic economics?
In this context Max Weber's position is quite important. Not only to be examined, but also to be criticized. Thus, the issues to be studied in this paper are about Max Weber's brief biography and his thinking and the relevance of his thinking to the development of Islamic economics. In order to know Max Weber and his position in religious studies.
THE OVERVIEW OF MAX WEBER'S BIOGRAPHY
On 21 April 1864, Max Weber was born in Erfurt, Germany. He came from a prominent family of the middle class in the political circles of the National Liberal Party in the Bismark. Max Weber was born from two different parental characters and it influenced Weber's intellectual and psychological orientation. Max Weber's father was a capable lawyer and city counselor, coming from a family of linen merchants and textile producers in the western Germany. Max
Weber's mother is a devout Calvinist, a woman who tries to live in an ascetic life without the pleasure from her husband desires because Max Weber's father is a man who likes a pleasures in the world. Thus, Max Weber's intellectual orientation and psychological development were influenced by his parents (Noorkholis 2006) .
When Max Weber accepted as professor of economics at the University of Freiburg in 1894, it became his first star in academic life. In 1896, his zeal in this work led him as professor of economics at Heidelberg. His father died n 1897, when developing an academic career after a terrible fight and kicked out by Max Weber from home. This makes Max Weber felt guilty so that the physical and psychological health of undisturbed for many years. In 1899, he had to be hospitalized for several weeks. In 1903, when he delivered his first lecture within six and a half years, Max Weber was able to return to active academic life again (Crossman 2017) .
In Max Weber's life and his works, there is a tension between the bureaucratic minds, as displayed by the father, with the religiosity of his mother.
The insoluble tension has penetrated into Weber's The Protestant Ethic and The
Spirit of Capitalism. Weber died on June 14, 1920, when he worked on his most important work of the Economy and Society (Ritzer dan Goodmman 2003) .
METHOD
The data used in this study is secondary data taken from the library and internet. This study uses qualitative method in which to explore, compare and Data analysis technique in qualitative research through a procedure that has done by many expert of qualitative researchers. The procedure is undergoing data collection, data input, data analysis, conclusion and verification, and ending with the form of the findings in narrative form (Herdiansyah 2010) . So, this research will contain enormous narative form to be discussed.
RESULTS

Max Weber Rationality Theory
Rationality is one of the theories put forward by Weber. In initiating this theory, Weber affected by social and cultural life of Western society at that time in which Western society socio-cultural conditions, especially in terms of thinking began to shift from non-rational thinking to the rational thinking. This is seen by Weber as the early phenomenon of modernity, so Weber analyzed it (modernity) through the theory of Rationality. In addition to Weber as the sociologist who lived in this era one of them is Karl Marx. In contrast to Weber, Karl Marx modernity analization uses capitalist theory. But according to Weber capitalism cannot be used as a concept or keyword of modernity, because he thinks capitalism is only one aspect of rationality. Weber considers that modernization is an extension of rationality in many aspects of people's lives (Santoso dan dkk 2007) .
The development of rationalization of society is also related to the institutionalization of science and technology into all aspects of life. This is probably because the scientific and technological achievements shown in the modern society have been able to offer and meet the various needs of society. This fact is supported by the influential positivism at that the time that is the belief in the ability of natural sciences to deal with various problems in society. So, rationalization in Weber's sense is the process of widespread use of rationality into all aspects of people's lives. p-ISSN 2580-7056; e-ISSN 2580-7064 Rationality comes from the word "ratio" which refers to Ancient Greek, which means the cognitive ability to separate between right and wrong from the exist and in reality. According to Max Weber theory, there are two types of human rationality generally, namely the objective of rationality (Zwekrationalitaet) and the value of rationality (Wetrationalitaet) (Ibid):
1. The objective of rationality is the rationality that causes a person or group of people in an action to be oriented toward the goal of action, how to achieve it and its consequences. This characteristic of rationality is formal, because it is only concerned with purpose and ignores value judgments.
2. The value of rationality is a rationality that takes into consideration the values or norms that justify or condemn a particular way to achieve a goal. This rationality emphasizes the awareness of aesthetic, ethical, and religious values.
This characteristic of value rationality is substantive, because the person acting with this rationality attaches to his rationality commitment to personalized value. In reality, these two types of rationality are often mixed up in which there is a dominance of rationality of purpose over the rationality of values, and vice versa.
In addition to these two types, some sociologists interpret that Weber actually triggered the type of rationality into three parts: instrumental rationality, juridical and cognitive or scientific ratios. These three ratios (according to some sociologists, especially Ross Poole) are not explicitly expressed by Weber, but these three types of ratios are in the teachings of Weber's rationality (Kalberg 1980 ): 1. The instrumental ratio is the most dominant form of ratios embodied in a capitalist market. This ratio emphasizes efficiency and effectiveness in achieving specific goals. In applying this ratio, there are several things to do.
First, the supposition of a destination for alternative routes. Secondly, the presupposition of an actor who considers himself free to choose those routes.
Because of its emphasis on efficiency, this ratio prefers quantitative or quantifiable results. 2. Juridical ratio is a ratio that refers to a form of rationality that is objectively realized in the field of law and bureaucracy. This rationality emphasizes the principle of consistency, rather than the principle of efficiency (instrumental ratio). This ratio is not uncommon to experience cons with other ratios, for example is the instrumental ratio. An extreme example is when the use of bribes to launch a project or business. According to this ratio, the act is contrary to morals and not true, but according to instrumental ratios, this action is fine as long as it makes it easier to get something. The juridical ratio in a society functions as a social morality which must be obeyed to limit power. But in capitalist society, this ratio is less dominant than the instrumental ratio.
The cognitive ratio is the ratio that explains that the objective of the ratio is knowledge in order to seek the truth that corresponds to the world. The manifestation of this rationality is found in modern educational or research institutions. The application of this ratio is that truth is merely confined to truth in accordance with worldly declarations. This understanding will cause science to be adaptive to the existing conditions. Science will only preserve and support the existing system. The further consequences of applying the instrumental ratios and the scientific ratios are what ultimately the reference's point becomes for critics of the critical theories of the Frankfurt School in the future.
Max Weber Thought on Economic
Max Weber is a classical sociological thinker who pays great attention to the economic system. Economy and Society and General Economic History are two of his most famous works on the economic system. However, Weber draws a clear line on how he sees the economy from a sociological perspective and does not get caught up in economic theories. For Weber, the economic system was born and influenced by other things outside the economic field. Weber defines social action as an act of the individual (actor) that has a subjective meaning to the individual but affects the other individual and expects the reaction of the other individual to arise. It can be seen in his book (Weber 1978) :
"Action insofar as the acting individual attaches a subjective meaning to his behavior…Action is "social" insofar as its subjective meaning takes account of the behavior of others and is thereby oriented in its course."
Max Weber most important work is The Protestant Ethic and the Spirit of Capitalism. In his theory, Max Weber explains the role and function of religion against the rise of modern capitalism. The modern capitalist system was only born in Western Europe (now is North America) and its development was greatly motivated by the spirit of capitalism. The spirit of capitalism is not the essence of capitalism as an economic system, but a mental attitude which allows modern capitalism. The spirit of capitalism is a rational and systematic way of seeking profit (Narwoko 2004 ).
Weber analysis of protestant ethics and its influence in promoting the growth of capitalism shows his understanding from the importance of religious beliefs as well as values in shaping the individual's motivational patterns as well as his economic activity. The influence of religion on the patterns of individual behavior and forms of social organization can also be seen in its comparative analysis of the great world religions. Weber also proposes an ideal type of analysis where it is possible to cope with specific events and to provide comparative analysis using common theoretical categories. The whole approach emphasizes that the ideal and material interests govern the actions of people, and the relationship between religious ideals and economic interests is actually interdependent. In other words, the relationship is mutual, including the interdependence between protestant and capitalism. In modern capitalist development, demanding for capital growth, demanding willingness to submit to systematic planning disciplines, working regularly in a work, and for future purposes (Swedberg 1996) .
DISCUSSION
Max Weber Thought and Its Relation to The Work Purposes and Ethics in
Islam
Religion and work ethic have significant relevance as one of spiritual motivation toward additional value of goodness and charity for family and others.
Religion moves in the spiritual dimension, whereas work or effort is worldly dimensioned to make a living.
History proves that religious thought is very influential for the development of material aspects, both political, economic, social, and cultural. In other words, there is a very significant relationship between the progress in thought (immaterial) and the progress in the material field. The spirit of capitalism also includes the work ethic which means that all the time that is not used to earn money is a waste. "Time is money" is the principle of the capitalists.
Profit-seeking entails the implication that any form of waste should be avoided, costs are suppressed and no capital is wasted. The calculation of income and expenditure is made carefully. However, it is not just a matter of how to do a successful business but an ethic or a special ethos in an effort to answer God's call. Ethos is not something that happens to humans. The desire to earn money is natural, but a special ethos that emphasizes systematic efforts to earn money through rational ways with underlying restrictions in the consumption cultivated and developed. This is what causes great economic development in the western world.
Islam is considered a class religion of warriors, has a tendency to feudal interests oriented toward social prestige, sultanistic and bureaucratic patrimonial, and has no spiritual preconditions for the growth of capitalism. Weber believes that Islamic teachings have an anti-intellectual attitude and are strongly opposed to knowledge, especially in technological knowledge. The strong reason for Weber to come to this conclusion is the economic practices of Muslims who do not support the process of capitalism in a comprehensive way. Similarly, Islamic sufistic practices that generally impress the "anti world or forget the world" attitude form as the basis of these conclusions (Abdullah 1993) . Weber's thesis is less able to be accountable in reality, and even get rebutted from various researchers who want to see the realization between religion and work ethic. The inaccuracy of Weber's conclusion is suspected to be less serious and comprehensive in studying Islam, including other religions. In addition, Weber not only emerged as a fascinating European boy over the history of his civilization, he was also a follower of the intellectual tendencies of orientalism who tended to see Islam.
Putting aside the question of why Weber sees the above, it is clear that these views are both theologically and sociologically, hardly accepted by Muslims, or at least by observers who understand Islam honestly and well. Even by some orientalist any such views are difficult to accept. As like as Bryan S Tunner corrected and criticized Weber as well. In the view of Tunner, Islam is not a warlike warrior or warrior religion, but it stores teachings about luxurious living and high work ethos. He also said -he (Weber) In this case it is clear that the relationship between the two nations has been closely intertwined, since Chinese goods are also found in the inventory of Khalifah wealth and the exchange of trade ambassadors between the first Khalifah and the Chinese government (Wa 1972) . p-ISSN 2580-7056; e-ISSN 2580-7064 Translation: and say -do (as you will), for Allah will see your deeds, and (so, will) His Messenger and the believers. And you will be returned to the Knower of the unseen and the witnessed, and He will inform you of what you used to do." 1 Asbabun nuzul of this verse is not explained directly. According to Lubabun Nuqul fii Asbabin Nuzul book, it is only explain the previous verse, verse 102. This book describes Abu Lubabah incident and five others who do not go to the war. The incident was narrated by Ibnu Abbas that Rasulullah SAW go to the war (as-Suyuthi 2009).
Then they reflect, regret it, and they say "we will be wretched. We are in a calm and serene place with women, while the Rasulullah SAW and the believers are in jihad. Then they swear, By Allah, we will bind our bodies in the mosque, and we will not release them unless Rasulullah SAW himself releases them.‖ After they swore, then they do what they say. However, not all of them were to freeze, there were three people who did not carry out their oath. After returning from the war, the Prophet asked, "who are the people bound on this pole?" There was someone who replied, "They are Abu Lubabah and his comrades who did not go to war. They swore they would not give up their ties unless Rasulullah SAW himself let them go." Then, Rasulullah SAW said, "I will not release them unless I am commanded (by Allah)." With this incident, Allah revealed the Surah At-Taubah verse 102, and then the Prophet released them and forgave them.
This verse according to M. Quraish Shihab aims to encourage mankind to be aware of themselves and to supervise their deeds, by reminding them that every good and bad deed has unbearable nature, and has the witnesses who know and see the essence, namely Rasulullah SAW, and the witnesses of the Muslims after Allah SWT. After that, Allah SWT will open the veil covering their eyes of those who do the deeds on the judgment day, thus they also know and see their own charity (Shihab 2002) .
From the description of the interpretation, it can be said that mankind is commanded by God to always do work that is beneficial for oneself and for others, because all charities will be seen by Allah SWT, Rasulullah SAW, and the believers, and will be shown by Allah on the day of judgment then will get reward according to the deeds of his or her deeds in the earth. If the deeds are good it will be rewarded, and if the deeds are bad will receive the punishment (Suma 2015) .
This verse basically commands everyone to work, including working in the economic field. All efforts, will surely be known by Allah SWT, Rasulullah SAW, and the believers as a whole. Every effort will certainly reap the rewards, and the right to give reward and punishment is Allah SWT. All and every action of a person, good or bad in the end is shown or displayed as it is (as-Suyuthi people (Suma 2015) . Such is the goodness that you must heed this command (Shihab 2002) .
These verses specialize to the believers in order to do the Friday prayers when the call to prayer Friday echoed immediately. The use of word al-bai in this verse is the intent of covering all muamalah activities, not only trading in the narrow sense, but also any activity undertaken at the time, including primarily business activities, they must be abandoned it as soon as the call to prayer is spoken, unless there is an obstacle or syar'i excuse that causes a person to not perform the Friday prayer and replace it with the dzuhur prayer. Among them are the sick and the traveler (tiring travel and narrow time).
Nowadays, there are many activities which if left behind will harm and threaten many people or even the public interest. For example, security officers at certain posts that require security all the times; or certain factories with long-term operations, and if it is stopped for a moment, it is strongly suspected to suffer huge losses. For such officers, it is permissible to not perform the Friday prayers and remain obliged to perform the dzuhur prayer.
According to Quraish Shihab, there are lessons that can be drawn above verse (Shihab 2002) :
a) This is a duty for every man to abandon all activities, since adzan as the sign of Friday prayer.
b) Prayer and sermon Friday are part of dzikr, therefore the above verse using the word dzikrullah.
c) Rushing to the mosque in the context of Friday prayers is not by running or running fast, especially there is the command of Rasulullah SAW which states: "When the prayer will be executed (iqamat), then do not go there by walking quickly (sa'i), but attend with sakinah (serenity and full of authority). The part of prayer that you find, do it and the left do after it perfectly."(Narrated by Bukhari Muslim) d) Friday Prayer is considered as a substitute for dzuhur prayer, for who has performed Friday prayer is not mandatory to do dzuhur prayer again. Two sermons at the Friday prayer are judged to replace two raka'at in dzuhur prayer.
e) The above verse shows to the believers which may include men and women, whether those who live in their country of residence or the traveler. But Rasulullah SAW explains "Friday Prayer is mandatory for every Muslim to be carried out in congregation, except for four groups (group), namely slave, women, children, and the sick.
f) Although women are not required to perform the Friday prayers, but if they do it with other pilgrims then their prayer is valid and they no need to pray dzuhur.
Furthermore, from the above paragraph according to Prof. Amin Suma,
istinbat on this verse can be summed up in several points: a) Basically, Allah does not forbid believers to engage in worldly activities (muamalah) on Friday, as long as they still perform the obligatory of Friday prayers, except for those who have syar'i reasons. From that hadits it can be taken an i'tibar that the position of work in Islam is placed in a very position. This is as the hadith of Rasulullah SAW explains the importance of working in earnest then this is equated with jihad fi sabillilah.
Fighting in the way of Allah SWT because by working it will improve the standard of living and not become beggars. By working also, we can live the Islamic magnificience by helping the poor with the treasure through the way of zakat, alms, infak, and others.
Islam also has its own ethics on the economic activity. Work ethic according to Musa Asy'arie, character and quality of life of human, moral, spiritual and an esthetic styles as well as their inner aura. It is am essential attitude towards themselves and their world are mirrored in the real world. Work ethic can be explicated as an attitude or behavior and a look towards the work, work habits; traits or attributes about the workings of that someone, a group of people or nation, is also part of the values (value system) (Asy'arie 1997).
Many Islamic scholars said that the Islamic work ethics are; (1) hard work;
(2) discipline; (3) honest; (4) efficient; (5) visionary; (6) rational; (7) cooperation;
and (8) of achievement (Najib 2015 Moreover, the empirical story from Max Weber has influenced the economic history in the world in which every universities talks about it.
Max Weber Thought and Its Relation to The Muslim Ethics in Islamic
Banking
According to the rationality types by Max Weber, the value of rationality is the closest theory with the theory in Islamic perspective. Talking about Muslim ethics in spreading Islamic economic industry out to othersparticularly for
Islamic banking industry has their own ethics value. From 2010 to 2013, Bank
Mu'amalat Indonesia (BMI) is the Islamic public bank which takes the first rank in communicating the information about Islamic ethics identity, while in the second rank is Bank Syari'ah Mandiri (BSM), except in 2011, BSM and BMI have a same value of ethics identity index (Fauziyah & Siswantoro 2016) .
Sharia banking businessmen must uphold the value of religiosity in work, because Islamic banks will be one of the ambasador in implementing Islamic values. If Islamic value is not so strong in Islamic banking industry, it will affect its customers indirectly.
CONCLUSION
Conclusion
Weber has explored all written history, from the Ancient Greeks to the beginning of the Hindu period, from the Old Testament apostles to the Confucian poet, from the Eastern economic organization near the earliest civilizations to medieval western trade, and from the origins of continental law to emerging comparative analysis of the emergence of the Modern state. Human behavior is the choice of man himself who in influenced by the thinkers it has. If one consistently associates each decision as its choice with a certain ideological benchmark, this mindset then colors one's behavior.
A person who constantly associates his thoughts with a capitalist ideology will give birth to a capitalist mindset and if done will elicit capitalistic behavior. A p-ISSN 2580-7056; e-ISSN 2580-7064 person who often associates his thoughts with a socialist ideology will produce a socialist mindset and will influence his socialistic behavior. Similarly, making
Islam a benchmark will give birth to an Islamic mindset and if practiced will lead to an Islamic behavior pattern.
Western theories do not always contradict to Islamic principles. One of them is the value of rationality by Max Weber. In fact, the contemporary philosopher's thought must be compared with Islamic values so that the red thread can be taken to be implemented in life, especially in the economic activities of
Islam. Islam has a work purposes that not only pursues the world, but also the hereafter. Including ethics in work, Islam does not know bankrupt as bankrupt as a lack of treasures of the world, but the reduced of reward when in yaumul akhir.
Max Weber also said that economic activity and religion are cannot be separated as like as Islamic perspective in which world interest cannot be parted with religion. If it is happen, there will be a clash.
Recomendation
There are sore recomendations to be studied more:
1. The activists or practitioners of Islamic economics should be open to western knowledge without forgetting the history that exists in Islam.
2. The rsearchers should be more talking about comparisons of western philosophical thought and theory in Islam because many facts reversed its history.
Muslims should has a better understanding about their own religion, especially in spreading Islamic economic values out in everyday life.
